S.S. PRASAD * 


THE BHAGAVATA AND THE DHARMASASTRAS 


The Bhdgavata-Purdna attributed to Vyasa alongwith all the other 
Puranas, enjoys an enviable position in the history of Indian literature. 
It is considered to be the ripen fruit of the Vedas. It is not only impor- 
tant from the philosophical, literary and linguistic but also from the 
religious point of view. 

The Bhag is replete with the materials of the Dharmasastra litera- 
ture. The Chap. II of the book-vii gives a detailed account of the duties 
of the different castes 1, stages? and the fair sex3, Again Chapters XVII 
and XVIII of book-xi deal with the same topics. The consequences of 
those who go through the paths of smoke (dhiimamdadrga) and ray (arci- 
mdarga) are described in Chapter XXXII of book-iii. Besides this, we 
find casual references to the different topics of the Dharmasdastra in 
the Purdna, 


The Manusmrti, the pivot round which the Smrti literature revolves, 
is referred to here‘. Not only this, even some of the passages of the 
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. Bhag., 11.22.38. 
yah prsto munibhih praha 
dharmdan ndndvidhai chubhan 
nynam varnd-Sramandm ca 
sarva-bhiita-hitah sada. 
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MS tally verbatim with those of the Bhag5, while some others find place 
in the Purdéna with some changes °. 
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Bhdg., 1X.19.14. _ 

na jatu kamah kémanam upabhogena Samyati 
CF. MS. 1.94. 

na jatu kamah kamandm upabhogena Samyati 
havisad krsna-vartmeva bhiiya evdbhivardhate. 


Bhag., IX.19.17. 

matra svasra duhitra va na viviktdsano bhavet 
balavan indriyagrémo vidvémsam api karsati. 
CF. MS. 11.215. 

matra svasra duhitrad va@ na viviktdsano bhavet 
balavan indriyagraimo vidvamsam api karsati. 


Bhdég., X1.17.25. 

reto navakirej- jatu-brahma-vrata-dharah svayam....—.. 
avakirne’vagahyapsu yatasus tripadim japet. 

CF. MS. I1.180-81. 

ekah Sayita sarvatra na retah skandayet kvacit 
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svapne siktva brahma-cari dvijah sukram akamatah. 
sndtva'rkam arcayitvd trih punar mam ity ream japet. 


Bhag., X1.21.8. 

akrsnasdro desénam abrahmanyo’sucir bhavet 
krsnasadro’py asauvira-kikatdsamskrterinam. 

CF. MS. IT.23. 

krsnasarastu carati mrgo yatra svabhdavatah 

sa jfieyo yajftiyo degso mlecchadegas tv atah parah. 


Bhdg., 1.7.53. 

brahma-bandhur na hantavya Gtatayi vadharhanah. 
CF. MS. VIIT.380. : 

na jatu brahmanam hanyadt sarvapapesv api sthitam. 


Bhag., 1.7.57. 

vapanam dravindddnam sthaéndn niryapanam tatha 
esa hi brahma-bandhiinam vadho nanyo'sti daihikah. 
CF. MS. IT1.379-80 

maundyam pranantiko dando brahmanasya vidhiyate. 
rastrad enam bahi kurydt samagra-janam aksatam. 


Bhdéig., X.29.24. ‘ : 

bhartuh susriisanam strindm paro dharmo hy amdyaya. 
CF. MS. V.155. 

patim Susriisate yena tena svarge mahtyate. 


Bhdag., X.29.26. : 

duhsilo durbhago vrddho jado rogy adhano'pi va 
pati stribhir na hdtavyo lokepsubhir apataki. 
CF. MS. V.154. 

visilah kdmavytto va gunair va parivarjitah 
upacaryah striyd sadhvya satatam devavat patih. 
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In addition to this peculiar trait, Vyasa, the author of the Bhdg 
defines dharma in his own way. _ 

According to Manu dharma is that good which is pursued by the 
learned without attachment or detachment but associated with the 
concurrence of the heart’. Further he says that dharma is four fold — 
performance of the injunctions of the Vedas and Smrtis, pursuing the 
usual practices of exemplary persons and performance of such actions 
which may bring mental satisfaction to the performer 8. Later on other 
books of Smrti literature widened the connotation of dharma. It denoted 
morality in general and fundamental virtues. Brhaspati. reckons kind- 
ness, patience, purity etc. as the universal dharma. Vajfiavalkya con- 
siders self-knowledge obtained through « Yoga» as the highest « dharma». 


Now the different castes have got dharma of their own. As opposed 
to the male-folk, the female-folk claims altogether a separate dharma 
of her own. 

But the Bhdgavata makes use of the word in an altogether different 
sense. It is comprised of the adoration of God devoid of worldly 
interests of those people who are by nature free from jealousy and have 
merciful outlook towards all. The thing in the hand is absolutely real, 
bestower of supreme bliss and undoer of three-fold misery 9 


Sridharasvamin says that adoration of God is not considered here 
to be a characteristic of dharma. It consists of total absence of worldly 
interest and jealousy, but at the same time it is marked with mercy. 
Thus it is not an acquisition but the nature of a man got rid of all sorts 
of impurities. Shaking off all these impurities the spirit attains to its 
natural form and comes closer to the absolute truth. Perceiving such a 
relationship is dharma or adoration of God. Further the Purdna adds 


(g) Bhag., X1.26.22. 
athapi népasajjeta strisu strainesu cdrthavit 
visayendriya-samyogan manah ksubhyati nanyatha., 
CF, MS. 11.213. 
svabhava esa ndrindm nardndm iha diisanam 
ato’rthan na pramddyanti pramaddasu vipascitah. 
7. MS. IIL. 
vidvadbhih sevitah sadbhir nityam advesa-ragibhih 
hydayendbhyanujiiadto yo dharmas tam nibodhata. 
8. Ibid., I1.6. 
vedo'khilo dharma-miilam smrti-sile ca tadvidam 
acdrag caiva sddhiiném dGtmanas tustir eva ca. 
9, Bhdg., 1.1.2. 
dharmah projjhita-kaitavo’tra paramo nirmatsaradnam satam 
vedyam vdstavam atra vastu sivadam tapa-trayonmiilanam. 
érimadbhagavate mahamunikrte kim va parair isvarah 
sadyo hrdyavarudhyate’tra krtibhify Susriisubhis tatksandat. 
10. Sripwara, Sridhari, 1.1.2. 
kevalam igvardradhana-laksano dharmo niripyata iti. 
adhikarito’pi dharmasya paramatvam Gha. 

















that motivelessness and serenity of the soul which induce to devotion, 
are reckoned to be the supreme dharma, On the contrary any dharma, 
which does not lead to devotion, is labour lost ”. 

Thus the Bhagavata furnishes a new meaning of dharma which is 
quite unique in the realm of Indian Philosophy and religion. , 





11. Bhag., 1.2.6. 
sa vai pumsadm paro dharmo yato bhaktir adhoksaje. 
ahaitukyapratihata yaya"tma samprasidati. 

12. Ibid., 1.2.8. 
dharmah svanusthitah pumsdm visvaksena-kathdsu yah. 
notpddayed yadi ratim Srama eva hi kevalam. 
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